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And when he is come, he will reprove the world of sin,
and, of vighteousness, and of judgment: Of sin, because
they believe nor on me; Of righteousness, because I go to

the Father, and ye see me no more; Of judgment, because
the prince of this world is judged.
~—JOHN 16:8~11

,Z is worse than useless for Christians to talk about the impor-
tance of Christian morality unless they are prepared to take
their stand upon the fundamentals of Christian theology: It is a

lie to say that dogma does not matter; it matters enormously. It
is fatal to let people supposc that Christianity is only a mode of

feeling; it is vitally necessary to insist that it is first and foremost
S0 IS VitaTy Mecessary to MSISE that It 1s Iirst and forem
a_rational explanation of the universe, It is hopeless to offer

Christianity as a vaguely idealistic aspiration of a simple and

consoling kind; it is, on the contrary, a hard, tough, exacting,
ot Zhph eRad

and complex doctrine, steeped WU@M uncompromis-

ing realism. And it is fatal to imagine that everybody knows

“quite well what Christianity is and needs only a litde encous-

act 1s that in this Christiam

4  agement to practice it. The brut
country not one person in a hundred has the faintest notion

% what the Church teaches about God or man or society or the
¢, R -
s, person of Jesus Christ. ' s
™ -
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If you think I am exaggerating, ask the army chaplains.
Apart from a possible one percent of intelligent and instructed
Christians, there are three kinds of people we have to deal with.
There are the frank and open heathen, whose notions of
Christianity are a dreadful jumble of rags and tags of Bible
anecdotes and clotted mythological nonsense. There are the
ignorant Christians, who combine 2 mild, gentle-Jesus senti-
mentality with vaguely humanistic cthics—most of these are

. Arian heretics.? Finally, there are the more-or-less instructed

churchgoers, who know all the arguments about divorce and
auricular confession and communion in two kinds, but are
about as well equipped to do battle on fundamentals against a
Marxian atheist or a Wellsian agnostic as a boy with a peashooter
facing a fan-fire of machine guns. Theologically, this country is
at present in a state of utter chaos, established in the name of
religious toleration, and rapidly degenerating into the flight
from reason and the death of hope. We are not happy in this
condition, and there are signs of a very great cagerness, espe-
cially among the younger people, to find a creed to which they
can give wholehearted adherence.

This is the Churcls opportunity, if she chooses to take it.
So far as the people’s readiness to listen goes, she has not been
in so strong a position for at least two centuries. The rival
philosophies of humanism, enlightened self-interest, and mech-
anical progress have broken down badly; the antagonism of sci-
ence has proved to be far more apparent than real; and the
happy-go-lucky doctrine of Luissez—faire is completely discred-
ited. But no good whatever will be done by a retreat into per-
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sonal picty or by mere exhortation to a recall to prayer. The
thing that is in danger is the whole structure of society, and it is
necessary to persuade thinking men and women of the vital and
intimate connection between the structure of society and the
theological doctrines of Christianity.

The task is not made easier by the obstinate refusal of a
great body of nominal Christians, both lay and clerical, to face
the theological question. “Take away theology and give us some
nice religion” has been a popular slogan for so long that we are
likely to accept it, without inquiring whether religion without
theology has any meaning. And- however unpopular I may
make myself, I shall and will affirm that the reason why the
churches are discredited today is not that they ate too bigoted
about theology, but that they have run away from theology. The
Church of Rome is a theological society, in a sense in which the
Church of England, taken as a whole, is not, and that because
of this insistence of theology, she is a body disciplined, honored,
and sociologically important. -

I should like to do two things. First, to point out that if

‘-.-.-_-'-’— . . 3
we really w; ristian society, we must teach Christianity,
and thart jr.i tely impossible to teach Christianity with-

out teaching Christian dogma. Secondly, to pur before you a

T —
L a dozen or so main doctri ints that the world
most especi to_have mmed into its is

moment—doctriges forgotien or misinterprered butwhich (if
they are true-asitre-Church-maintains thesm-to-be)-are corner-
stones in that rational structure of human society that is the

alternative to world chaos.
w
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I will begin with this matter of the inevitability of dogma,
if Christianity is to be anything more than a little, mild, wish-
ful thinking about ethical behavior. '

Writing in The Spectator, Dr. Selbie, former Principal of
Mansfield College, discussed the subject of “The Army and the
Churches.” In the course of this article there occurs a passage
that exposes the root cause of the failure of the churches to

influence the life of the common people.

. the rise of the new dogmatism, whether in its Calvinist
or Thomist form, constitutes a fresh and serious threat to
Christian unity. The tragedy is that «ll this, however interest-
ing to theologians, is hopelessly irrelevant o the life and thought
of the average man, who is more puzzled than ever by the dis-
union of the Churches, and by the theological and ecclesias-
tical differences on which it is based.

Now I am perfectly ready to agree that disputes between the
churches constitute a menace to Christendom. And I will admit
that I am not quite sure what is meant by the new dogmatism;
it might, 1 suppose, mean the appearance of new dogmas
among the followers of St. Thomas and Calvin, respectively.
But I rather fancy it means a fresh attention to, and reasserdon
of, old dogma, and that when Dr. Selbic says that all chis is irrel-
evant to the life and thought of the average man, he is deliber-
ately saying that Christian dogma, as such, is irrelevant.

But if Christian dogma is irrelevant to life, to what, in

Heaven’s name, is it relevant?—since religious dogma is in fact
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nothing but a statement of doctrines concerning the nature of
life and the universe. If Christian ministers really believe it is
only an intellectual game for theologians and has no bearing
upon human life, it is no wonder that their congregations are
ignorant, bored, and bewildered. And, indeed, in the very
next paragraph, Dr. Selbie recognizes the relation of Christian
dogma to life:

. . peace can come about only through a practical applica-
tion of Christian principles and values. But this must have
behind it something more than a reaction against that pagan

humanism that has been found wanting,

“© . *
The “something more” is dogma, and cannot be anything else,

for between humanism and Chuistianity and between pagan-
ism and theism there is no distinction whatever except a dis-

tinction of dogma. That you cannot have Christian principlés™
e

w1thout Chnst s becomwgy clear be,cgusg their

have seen, the totalitarian states, havm ceased Q. beheve in
______ﬂ___m_h_g_/

g
Chﬂsts authority, are logically quite justified in_repudiating

Chrlsuan principles. If the average man is requ1red o beheve

tiest kind of dogmatic riddle. It is quite useless to say that it
doesn’ matter particularly who or what Christ was or by what
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authority he did those things, and that even if he was only a
man, he was a very nice man and-we ought to live by his
principles; for that is merely humanism, and if the averagé man
in Germany chooses to think that Hitler is a nicer sort of man
with still more attractive principles, the Christian humanist has
no answer to make,

It is not true at all that dogma is hopelessly irrelevant to
the life and thought of the average man. What is true is that
ministers of the Christian religion often assert that it is, pres-
ent it for consideration as though it were, and, in fact, by their

faulty exposition: of it make it so. The central dogma.of the
carnation is that by which relevance stands or falls. If Christ

were only man, then he is entirely irrelevant to any thought
about God; if he is only God, then he js entirely irrelevant to
any experience of human life. It is, in the strictest sense, nec-
essary to the salvation of relevance that a-man should believe
rightly the Incarnation of Our Lord, Jesus Christ. Unless he
believes rightly, there is not the faintest reason why he should
belicve at all. And in that case, it is wholly irrelevant to chatter
about Christian principles. :
 If the average man is going to be interested in Christ at all,
it is the dogma thar will provide the interest. The trouble is that,
in nine cases out of tenwgdogma.
What he has been offered is a set of technical theological terms
that nobody has taken the trouble to translate into language rel-
evant to ordinary life. :
«.. . Jesus Christ, the Son of God, is God and man.” What
does this suggest, except that God the Creator (the irritable, old
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gentleman with the beard) in some mysterious manner fathered
upon the Virgin Mary something amphibious, neither one thing
nor t'other, like a merman? And, like human sons, wholly dis-
tinct from and (with some excuse) probably antagonistic to the
father? And what, in any case, has this remarkable hybrid to do
with John Doe or Jane Doe? This attitude of mind is that called
by theologians Nestorianism, or perhaps a debased form of
Arianism. But we really cannot just give it a technical label and
brush it aside as something irrelevant to the thought of the aver-
age man. The average man produced it. It is, in fact, an imme-
diate and unsophisticated expression of the thought of the
average man. And at the risk of plunging him into the abom;
inable heresy of the Partripassians or the Theopaschites, we must
unite with Athanasius to assure John and Jane Doe that the God
who lived and died in the world was the same God who made
the world, and that, therefore, God himself has the best possi-
ble reasons for understanding and sympathizing with John and
Jane's personal troubles.

-“But,” John Doe and Jane Doe will instantly object, “it can't
have mattered very much to him if he was God. A god can’
really suffer like you and me. Besides, the parson says we are to
try and be like Christ; but that’s all nonsense—we can’t be God,
and it’s silly to ask us to ty.” This able exposition of the
Eutychian heresy can scarcely be dismissed as merely “interest-
ing to theologians™; it appears to interest John and Jane to the
point of irritation, Willy-nilly, we are forced to involve our-
selves further in dogmatic theology and insist that Christ is per-
fect God and perfect man.
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At this point, language will trip us up. The average man is
not to be restrained from thinking that “perfect God” implies
a comparison with gods less perfect, and that “perfect man”
means “the best kind of man you can possibly have.” While
both these propositions are quite true, they are not precisely
what we want to convey. It will perhaps be better to say, “alto-
gether God and altogether man”—God and man at the same
time, in every respect and completely; God from eternity to
eternity and from the womb to the grave, a man also from the
womb to the grave and now.

“That,” replies John Doe, “is all very well, but it leaves me
cold. Because, if he was God all the time, he must have known
that his sufferings and death and so on wouldn’ last, and he
could have stopped them by a miracle i he had liked, so his pre-
tending to be an ordinary man was nothing but playacting,”
And Jane Doe adds, “You can't call 4 person ‘altogether mar’ if
he was God and didn't want to do anything wrong. Tt was easy
enough for him to be good, but it’s not at all the same thing for
me. How about all that temptation stuff? Playacting again, It
doesn’t help me to live what you call a Christian life.”

John and Jane are now on the way to becoming convinced
Apollinarians, a fact which, however interesting to theologians,
has a distinct relevance also to the lives of those average men,
since they propose, on the strength of it, to dismiss' Christian
principles as impracticable. There is no help for it. We must
insist upon Christ’s possession of a reasonable soul as well as
human flesh; we must admit the human limitations of knowl-
edge and intellect; we must take a hint from Christ himself and
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suggest that miracles belong to the Son of Man as well as to the
Son of God; we must postulate a human will liable to tempta-
tion; and we must be quite firm about “equal to the Father as
touching his Godhead and inferior to the Father as touchinghis
manhood.” Complicated as the theology is, the average man
has walked straight into the heart of the Achanasian Creed, and:
we are bound to follow.

Teachers and preachers never, I think, make it sufficiently

clear thag dogmas are not a set of arbitrary regulations invented

a priori by a committee of theologians enjoying a bour of all-

in dialectical wrestling. Most of them—wese-hammered out
under pressure o t_practical _necessity to proyide an

answer to heresy, And heresy is, as I have tried to show, largely

the expression of opinion of the untutored average man, trying

to grapple with the problems of the universe at the point where
they. begiTro-inrerfere with daily life and thought. o me,.
engaged in my diabolical o i ing to and fro in the

world and walking up and down in it, conversations and cor-

respondence bring dajly a magnificent crop of all the standard

had to hunt through the encyclopedia to fit them with their
proper theological titles for the purposes of this address. For
the answers | need not go so far; they are compendiously set
forth in the creeds.

But an interesting fact is this: that nine out of ten of my
heretics are exceedingly surprised to discover that the creeds con-
tain any statements that bear a practical and comprehensible
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meaning, If I tell them it is an article of faith that the same God hls%[_):eace was, it was not the peace of an amiable indifference;
o who made the world endured the suffering of the world, they ; and he said i so many many words that What he B}ought with
ask in perfect good faith what connection there is between that ‘ }1{__11}_ was mmmg 50, nobody need be too
statement and the story of Jesus. If I draw their attention to the _ much surpns%‘r‘d’:sﬂfncated at finding that a determined
f dogma that the same Jesus who was the d1V1ne love was also the preaching of Christian dogma may sometimes result in a few
ight of light, the divine wisdom, they are surpnsed Some of angry letters of protest or a difference of opinion on the parish
f:i them thank me very heartily for this entirely novel and original council.
N interpretation of Scripture, which they never heard of before The other thing is this: that I find by experience there is
o and suppose me to have invented. Others say irritably that they - a very large measure of agreement among Christian denomi-
L don't like to think that wisdom and religion have anything to f nations on all doctrine that is really ecumenical. A rigidly
L. do with each other, and that I should do much better to cut out : Catholic interpretation of the creeds, for example—including
the wisdom and reason and intelligence and stick to a simple f the Athanasian Creed—will find support both in Rome and
gospel of love. But whether they are pleased or annoyed, they in Geneva. Objections will come chiefly from the heathen, and
are interested; and the thing that interests them, whether or not f from a noisy but not very representative bunch of heretical
- they suppose it to be my invention, is the resolute assertion of 3 parsons who once in their youth read Robertson or Conybeare
; I the dogma. . and have never got over it. But what is urgently necessary is
! 5' : As regards Dr. Selbie’s complamt thar insistence on dogma that certain fundamentals should be restated in terms that
‘ only affronts people and throws into relief the internecine quar- : make their meaning—and indeed, the mere fact that they
| ‘ rels of Christendom, may I say two things? First, I believe it to 5 ~ have a meaning—clear to the ordinary, uninstructed heathen
!‘i be 2 mmwwharm- to whom technical theological language has becorne a dead
a ing and popular with no offense in it. Seeing that Christ went letter.
| i : about the world giving the most violent offense to all kinds of ' May I now mention some of the dogmas concerning which
| : . people, it would seem absurd to expect that the doctrine of his I find there are most ignorance and misunderstanding and
‘ " person can be so presented as to offend nobody We canpot : about which I believe the modern world most urgently needs
| jii i bhnlmmHMFJ mi 1d, was so stiff i in to be told? Qut of a very considerable number I have selected
| “ | .,/ his opinions and so mﬂammatory in his lanéaage th_ag_l_l_e—_:jw_a.s ] seven as being what I may call key positions, namely God..
: ,‘l thr%@om pfag:_ o place, and I{lﬂl,_ii{l',ﬂ(igment, matter, work, and society. They are, of
_ “ll | : N pa llWE‘i&éngerhmever course, all closely bound together—Christian doctrine is not a
‘3 ' 54 ; 55
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set of rules, but one vast interlocking rational structure—but
there are particular aspects of these seven subjects that seem to

me to need special emphasis at the moment.

(1) God. At the risk of appearing quite insolently obvious, [
shall say that if the Church is to make any impression on the
modern mind she will have to preach Christ and the cross.
Of late years, the Church has not succeeded very well in
preaching Chuist; she has preached Jesus, which is not quite
the same thing. I find that the ordinary man simply does not
grasp at all the idea that Jesus Christ and God the Creator are
held to be literally the same person. They believe Catholic
doctrine to be that God the Father made the world and that
Jesus Christ redeemed mankind, and that these two characters
are quite separate personalities. The phrasing of the Nicene
Creed is here a little unfortunate—it is casy to read it as:
“being of one substance with the-Facher-by-whom-all-things-
were-made.” The church catechism—again rather unfortu-
nately—emphasizes the distinction: “God the Father, who
hath made me and all the world, God the Son, who hath
redeemed me and@d”i"ﬁe distinction of the per-

sons within unity of the substance is philosophically quite
proper, and familiar enough to any creative artist; but the
majority of people are not creative artists, and they have it
very firmly fixed in their heads that the person who bore the
sins of the world was not the eternal creative life of the world,
but an entirely different person, who was in fact the victim of
God the Creator. It is dangerous to emphasize one aspect ofa
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doctrine at the expense of the other, but at this present
moment the danger that anybody will confound the persons
is so remote as to be negligible. What everybody does is to
divide the substance—with the result that the whole Jesus his-
tory becomes an unmeaning anecdote of the brutality of God
to ma.

[t is only with the confident assertion of the creative divin-
ity of the Son thar the doctr] carnation becomes a real

I¢ evelation of the structure of the world. And here Christianity

has its enormous advantage over every other religion in the

world. It is the only religion that gives value to evil and suffer-

ing. It affirms—not, like Christian Science, that evil has no real

T —

existence, nor-yet, like Buddhism, that good consists in a refusal --

to experience evil—but that perfection is attained chrough the
active and positive effort to wrench a real good out of a regl evil,

I will not now go into the very difficult question of the
nature of evil and the reality of not being, though the modern
physicists seem to be giving us a very valuable lead about that
particular philosophic dilemma. But it seems to me most impor-

tant that, in the face of present world conditions, the doctrines

of the reality of evil and the value of suffering should be kept

in the very front line of Christian affirmation. I mean, it is not
- —— _

enough to say that relh'owoduces virtues and personal con-
solations side by side with the very obvious evils ancﬁ;aTIE that

afffict mankind, but that God s alive and arwork within the
evil and the suffering, perperu

y_tEansforming themi by the
pqsitive energy which he had with the Father before the world

Wm@?'wt:'ﬁm...._,__W_W_.__w__l_mw"_m‘_y__.__,,., o
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(2) Man. A young and intelligent priest remarked to me the
other day that he thought one of the gfzgm_stfcjp_r/___(mf'su‘mgth

in Christianity today lay in the profound! ic view it
took of human nature. There isa great deal in whathesays. The

_people who are most discouraged and made despondent by the

\\V barbarity and stupidity of human behavior at this time ate those

who_l;hmkmghlL MW@%L&H%, and

who still cling to an optimistic belief in the ci ing-influence

,Q%@L@@Mo them, the appalling out-

bursts of bestial ferocity in the totalitarian states, and the obsti-
nate selfishness and stupid greed of capitalist society, are not
merely shocking and alarming, For them, these things are the
utter negation of everything in which they have believed. It is
as though the bottom had dropped out of their universe. The
whole thing looks like a denial of all reason, and they feel as if
they and the world had gone mad together.

Now for the Christian, this is not so. He is as deeply
shocked and grieved as anybody else, but he is not astonished.
He has never thought very highly of human nature left to itself.
He has been accustomed to the idea thar there is a deep interior
dislocation in the very center of human personality, and that
you can never, as they say, “make people good by an Act of
Parliament,” just because laws are man-made and therefore par-
take of the imperfect and self-contradictory nature of man.
Humanly speaking, it is not true at all that “truly to know the
good is to do the good”; it is far truer to say with St. Paul that
“the evil I would not, that I do”; so that the mere increase of
knowledge is of very little help in the struggle to outlaw evil.
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The delusion of the mechanical perfectibility of mankind
through a combined process of scientific knowledge and uncon-
scious evolution has been responsible for a great deal of heart-
break. It is, at bottom, far more pessimistic than Christian
pessimism because, if science and progress break down, there is
nothing to fall back upon. Humanism is self-contained—it

provides fo —outside Rifself—The Clistian
dogmﬁ?ﬁiﬁhﬁ@ewﬁmis
tfect in himself and all his
works, yet closely related by a real unity of substance with an

d.1s1ntegrated

eternal perfecmon within and beyond him—makes the present
parlous state of human society seem both less hopeless and less
irrational. I say “the present parlous state”—but that is to limit
it too much. A man told me the other day: “T have a little boy
of a year old. When the war broke out, I was very much dis-
tressed about him because I found I was taking it for granted
that life ought to be better and easier for him than it had been
for my generation. Then I realized that I had no right to take
this for granted at all—thart the fight between good and evil
must be the same for him as it had always been, and then I
ceased to feel so much distressed.” _

As Lord David Cecil has said: “The jargon of the philoso-
phy of progress taught us to think that the savage and primi-
tive state of man is behind us, we still talk of the present ‘return
to barbarism.” But barbarism is not behind us, it is beneath
us.” And in the same article he observes: “Christianity has
compelled the mind of man, not because it is the most cheer-
ing view of human existence, but because it is truest to the
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facts.” I think chis is true; and it seems to me quite disastrous
that the idea should have got about that Christianity is an
other-worldly, unreal, idealistic kind of religion that suggests
that if we are good we shall be happy—or if not, it will all be
made up to us in the next existence. On the contrary, it is
fiercely and even harshly realistic, insisting that the kingdom
of heaven can never be atrained in this world except by unceas-
ing toil and struggle and vigilance: that, in fact, we cannot be
good and cannot be happy, but that there are certain eternal
achievements that make even happiness look like trash, It has
been said, I think by Berdyaev, that nothing can prevent the
human soul from preferring creativeness to happiness. In this
lies man’s substantial likeriess to the Divine Christ, who in this
world suffers and creates continually, being incarnate in the

bonds of matter.

(3) Sin. This doctrine of man leads naturally to the doctrine of
sin. One of the really surprising things about the present bewil-
derment of humanity is that the Christian Church now finds
herself called upon to proclaim the old and hated doctrine of
sin as a gospel of cheer and encouragement. The final tendency
of the modern philosophies—hailed in their day as a release
from the burden of sinfulness—has been to bind man hard and
fast in the chains of an iron determinism. The influences of
heredity and environment, of glandular makeup and the con-
trol exercised by the unconscious, of economic necessity and
the mechanics of biological development, have all been invoked
to assure man that he is not responsible for his misfortunes and
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therefore not to be held guilty. Evil has been represented as
something imposed upon him from without, not made by him
from within. The dreadful conclusion follows inevitably, that as
he is not responsible. for evil, he cannot alter it; even though
evolution and progress may offer some alleviation in the future,
there is no hope for you and me, here and now. I well remem-
ber how an aunt of mine, brought up in an old-fashioned lib-
eralism, protested. angrily against having continually to call
herself a miserable sinner when reciting the Litany. Today, if we
could really be-persuaded that we are miserable sinners—thac

the trouble is not outside us but inside us, and that therefore,

by the grace of God, we can do something to put it r1ght—we

shiould receive that message as the most | hopeful and heartening
thing that ¢ can  be 1mag1ned

Needless to say; the whole doctrine of original sin will have
to bms:a;cd.i:%thatthe ordinary modern man, brought
up, onMWese
sciences have done an enormous amount to eXpose_the nature

and _mechanism _of man’s i islocation and ought to be
po i of the Ch It is-athousand

»><—~piucs that the Churchjhould_mer have ailowed these weapons
S

I

(4) Judgment, Much the same thing is true of the doctrine of
judgment. The word punishment for sin has become so cor-
rupted that it oughe never to be used. But once we have estab-
lished the true doctrine of man’s nature, the true nature of
judgment becomes startlingly clear and rational. It is the
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inevitable consequence of man's attempt to regulate life and
society on a system that runs counter to the facts of his own
nature. In the physical sphere, typhus and cholera are a e a judg-

ment Sirdirty living and not because God shows and arbitrary

favoritism to nice, clean people, but because of an essential

element in the physical structure of the universe. In the state,
the brutal denia! of freedom to the individual will issue in a
judgment of blood because man is so made that oppression is
more intolerable to him than death. The avaricious greed that
prompts men to cut down forests for the speedy making of
money brings down a judgment of flood and famine because
the sin of avarice in the spiritual sphere runs counter to the
physical law of nature. We must not say that such behavior is
wrong because it does not pay, but rather that it does not pay
because it is wrong. As T. S. Eliot says: “A wrong attitude toward
nature implies, somewhere, a wrong attitude toward God, and

the consequence is an inevitable doom.”

(5) Masten At this point we shall find ourselves compelled to lay
down the Christian doctrine concerning the material universe;
and it is here, I think, that we shall have our best opportunity

to explain the meaning of sacramentalism. The common man

lab(QLS_uLder a delusion that e Chrlstlan, matter is evil
candthe-bady is evil. For this misapprehension, St. Paul must
bear some blame, St. Augustine of Hippo a great deal more, and

Calvin a-very great deal. But so long as the Church continues

to teach the manhood of God and to celebrate the sacraments

of the Eucharist and of martiage, no living man sheuld dare to
\\b-_h—_——-\»‘/,
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.‘A_‘sa)LLhaLmlmLmd_@wuachher She must insist l

strongly that the whole material universe is an expression an

incarnation of the i God, as a book or a picture

is the material expression of th oul of the artist. For
that reason, all good and creative handling of the material uni-
verse is holy and beautiful, and all abuse of the material universe
is a crucifixion of the body of Christ. The whole question of the
right use to be made of art, of the intellect, and of the material
resources of the world is bound up in this. Because of this, the
exploitation of man or of matter for commercial uses stands
condemned, together with all debasement of the arts and per-
versions of the inteflect. If matter and the physical nature of
man are evil, or if they are of no importance except as they serve
an economic system, then there is nothing to restrain us from
abusing them as we choose—nothing except the absolute cer-
tainty that any such abuse will eventually come up against the
unalterable law and issue in judgment and destruction. In these
as in all other matters, we cannot escape the law; we have only
the choice of fulfilling it freely by the way of grace or w1lly~n1lly
by the way of judgment.

(6) legr_k;,The unsacramental attitude of modern society to
man and matter is probably closely connected with its unsacra-
mental attitude to work. The Church is a good deal to blame
for having connived at this. From the eighteenth century
onwards, she has tended to acquiesce in what I may call the
industrious apprentice view of the matter: “Work hard and be
thrifty, and God will bless you with a contented mind and a
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competence.” This is nothing but enlightened self-interest in its
vulgarest form and plays directly into the hands of the monop-
olist and the financier. Nothing has so decply discredited the
Christian Church as her squalid submission to the economic
theory of society. The burning question of the Christian atti-
tude to money is being so eagerly debated nowadays that it is
scarcely- necessary to do more than remind ourselves that the
present unrest, both in Russia and in Central Furope, is an
immediate judgment upon a financial system that has subordi-
nated man to economics, and that no mere readjustment of
economic machinery will have any lasting effect if it keeps man
a prisoner inside the machine.

This is the burning question; but I believe there is a still
more important and fundamental question waiting to be dealt
with, and that is, what men in a Christian society ought to think
and feel about work. Curiously enough, apart from the passage
in Genesis that suggests that work is a hardship and a judgment
on sin, Christian doctrine is not very explicit about work. 1
believe, however, that there isa Christian doctrine of work, very
clonf God
and the divine image.} P 'h_c_wﬂscems to
be to_identify work with gainfut-emptoyment; and this is, 1
maintain, the essential 'E;resy at the back of the great economic
fallacy-that allows Whe&talfd’c’é@ume& and fish to be
used for manure..while whole populations stand in need of
food. The fallacy is that work is not the expression of mans cre-
ative energy in the service of society, but only something he

does in ordet to obtain money and leisure.
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- A very able surgeon put it to me like this: “What is hap-
pening,” he said, “is that nobody works for the sake of getting
the thing done. The result of the work is a by-product; the aim
of the work is to make money to do something else. Doctors
practice medicine not primarily to relieve suffering, but to
make a living—the cure of the patient is something that hap-
pens on the way. Lawyers accept briefs not because they have a
passion for justice, but because the law is the profession that
enables them to live.”

“The reason,” he added, “why men often find themselves
happy and satisfied in the army is that for the first time in their
lives they find themselves doing something not for the sake of
pay, which is miserable, but for the sake of getting the thing
done.”

I will only add to this one thing that seems to me very
symptomatic. I was shown a “scheme for a Christian society”
drawn up by a number of young and earnest Roman Catholics.
It contained a number of clauses dealing with work and
employment—minimum wages, hours of labor, treatment of
employees, housing, and so on—all very proper and Christian.
But it offered no machinery whatever for ensuring that the
work itself should be propetly done. In its lack of a sacramen-
tal attitude to work, that is, it was as empty as a set of trade-
union regulations. We may remember that a medieval guild
did insist, not only on the employer’s duty to his workmen,
but also on the laborer’s duty to his work.

If man’s fulfillment of his nature is to be found in the full

expression of his divine creativeness, then we urgently need a
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Christian doctrine of work, which shall provide, not only for
proper conditions of employment, but also that the work shall
be such as a man may do with his whole heart, and that he shall
do it for the very work’s sake. But we cannot expect a sacra-
mental attitude to work, while many people are forced, by our
evil standard of values, to do work that is a spiritual degrada-
tion—a long series of financial trickeries, for example, or the

manufacture of vulgar and useless trivialities.

(7) Society. Lastly, a word or two about the Christian doctrine
of society—not about its translation into political terms, but
about its dogmatic basis. It rests on the doctrine of what God is
and what man is, and it is impossible to have a.Chsistian doc-
trine of society except as a corollary to Christian-dogma about
the in the universe. That is, or should be, obvious.
The one point to which 1 should like to draw attention is the
Christian doctrine of the moral law. The attempts to abolish
wars and wickedness by the moral law is doomed to failure

of human activity, shares the integral human imperfection; it is,
in the old Calvinistic phrase, “of the nature of sin.” That is to
say, all legality, if erected into an absolute value, contains within
itself the seeds of judgment and catastrophe. The law is neces-
sary, but only, as it were, as a protective fence against the forces
of evil, behind which the divine activity of grace may do its
redeeming work. We can, for example, never make a positive
peace or a positive tighteousness by enactments against offend-
ers; law is always prohibitive, negative, and corrupted by the
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interior contradictions of man’s divided nature; it belongs to the
category of judgment. That is why an intelligent understanding
about sin is necessary to preserve the world from putting an
unjustified confidence in the efficacy of the moral law taken by
itself. It will never drive out Beelzebub; it cannot because it is
only human and not divine.

Nevertheless, the law must be rightly understood, or it is not
possible to make the world understand the meaning of grace.
There is orily one real law—the law of the universe; it may be
fulfilled either by way of judgment or by the way of grace, but
it must be fulfilled one way or the other. If men will not under-
stand the meaning of judgment, they will never come to under-
stand the meaning of grace. If they hear not Moses or the
prophets, neither will they be persuaded, though one rose from
the dead.
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